“To Sanctify”
Dr. Donald M. Frazier

What are the comparisons and contrasts between Positional (Aorist/Punctiliar = “snapshot, an event”) and Progressive (Present/Linear = “motion picture, a process”) Sanctification? 
(“Sanctify,” Strong’s New Testament Concordance #37, ‎‎hagiazo, “to make holy, i.e. (ceremonially) purify or consecrate; (mentally) to venerate: hallow, be holy, sanctify.”) 
The six references to sanctify in NT are all in the Aorist Active Tense.
(1) John 17:17, “Sanctify (Imperative Aorist Active) them through thy truth: thy word is truth.” 

(2) John 17:19, “And for their sakes I sanctify (Indicative Aorist Active) myself, that they also might be sanctified through the truth.”
(3) Ephesians 5:26, “That he might sanctify (Subjunctive Aorist Active) and cleanse (Aorist Active) it with the washing of water by the word,”
(4) 1 Thessalonians 5:23, “And the very God of peace sanctify (Optative Aorist Active) you wholly; and I pray God your whole spirit and soul and body be preserved blameless unto the coming of our Lord Jesus Christ.” 

(5) Hebrews 13:12, “Wherefore Jesus also, that he might sanctify (Subjunctive Aorist Active) the people with his own blood, suffered without the gate.”  

(6) 1 Peter 3:15, “But sanctify (Imperative Aorist Active) the Lord God in your hearts: and be ready always to give an answer to every man that asketh you a reason of the hope that is in you with meekness and fear:” 

The Five New Testament Scriptures on Sanctification 
1 Corinthians 1:30, “But of him are ye in Christ Jesus, who of God is made unto us wisdom, and righteousness, and sanctification, and redemption:”

1 Thessalonians 4:3, “For this is the will of God, even your sanctification, that ye should abstain from fornication: v4, That every one of you should know how to possess his vessel in sanctification and honour;” 

2 Thessalonians 2:13, “But we are bound to give thanks alway to God for you, brethren beloved of the Lord, because God hath from the beginning chosen you to salvation through sanctification of the Spirit and belief of the truth:” 

1 Peter 1:2, “Elect according to the foreknowledge of God the Father, through sanctification of the Spirit, unto obedience and sprinkling of the blood of Jesus Christ: Grace unto you, and peace, be multiplied.” 
The aorist tense in Greek is said to be "simple occurrence" or "summary occurrence,” without regard for the amount of time taken to accomplish the action. This tense is also often referred to as the 'punctiliar' tense. 'Punctiliar' in this sense means 'viewed as a single, collective whole,' a "one-point-in-time" action, although it may actually take place over a period of time. A revival may be a “point-in-time” event that may transpire over days, weeks, months, or even years. It began at a definite moment and is continuing until its completion.
Another analogy to help explain the difference between the Aorist Active and the Perfect Active Tense is found in the science of photography (Greek: phos + graphe = “to write with light”). A snapshot is a single frame of film or one digital file capturing a moment in time, or an event. Since the subject of the image has to be captured with a density so as to be visible and reproducible, the shutter speed and the aperture size must work together. When the desired aperture has been determined, the corresponding shutter speed will allow the image to be “written with light.” 

Once the aperture is set, the illumination of the image determines the length of the exposure time required to capture the image on film. A bright object, photographed on a clear, sunny day, may only require 1/500th of a second to record properly the image. Conversely, a dark image set against a darkened background, like a city skyline, may require you to “drag the shutter” for an exposure of 4-10 seconds. 
In Aorist terms, you are still recording just one event or one moment in time. However, the time needed to record the event will vary depending on the amount of light shining on the subject and the reflective ability of the subject. In spiritual terms, you see the analogy of the subject’s involvement in reflecting the “light” that is shining upon them.
Not all surfaces have the same reflecting ability; hence, more time is required for the completion of the process. In ambient light photography, the term “reciprocity failure” refers to the diminishing of sensitivity of the film’s emulsion as the time of exposure increases. After a certain time, the film’s chemicals break down and the resultant image will be unsatisfactory. It appears that the same condition develops when a believer fails to reflect the light of the Gospel they have received. Therefore, the darker the image they project, the longer the process of exhibiting the image of Christ in their life.
After your photographic exposure is captured, you still have only one frame of film or one digital file. This is the Aorist Active Tense in work clothes. Notice how Romans 6:15, (“What then? Shall we sin, because we are not under the law, but under grace? God forbid.”), provides another example of Aorist Active or “occasional action.”    
The Present Active Tense works exactly the same with the corresponding interaction of the shutter and the aperture as in the Aorist Active Tense. The difference is you are making a movie. Movies are a series of snapshots linked together. Instead of just one moment-of-action, you have continuous actions being recorded and joined so as to be durative or linear, not punctiliar. Notice how Romans 6:1, (“What shall we say then? Shall we continue in sin, that grace may abound? “) provides another example of Present Active or “habitual action.” (See also John 4: 13, 14 for same contrasts, “drinks, and keeps on drinking” vs. “takes a drink”).
When conjoined with the indicative mood (“statement of fact or an actual occurrence”), the aorist tense denotes action that occurred in the past time, often translated like the English simple past tense. For example, "God...made us alive together with Christ" (Eph 2:5), and, "He who has begun a good work in you will complete it until the day of Christ Jesus" (Phil 1:6). See the reference to Christ’s sanctification in John 17:19. The indicative mood is the only mood conceived of as actual or factual while with the other three moods (imperative, subjunctive, and optative) the action is only thought of as possible or potential. 

The Optative mood is the mood of possibility, removed even further than the subjunctive mood from something conceived of as actual. Often it is used to convey a wish or hope for a certain action to occur. For example, "And the very God of peace sanctify (Optative Aorist Active Tense) you wholly; and I pray God your whole spirit and soul and body be preserved blameless unto the coming of our Lord Jesus Christ" (I Thessalonians 5:23, literally, “I wish sanctification would begin and the event would take as long as needed to complete”). 

The differences between the positional and progressive views of sanctification should not be seen as contradictions but as perspectives for emphasis. They are both equally supportable by the Holy Scriptures. It is simply a matter of focus. These two perspectives  mirror that of the Baptistic view of Jesus coming “out of the midst” (Mark 1:10 “ek”) of the Jordan River after His baptism in contrast to the Methodist view that He came “away from the edge” (Matthew 3:16 “apo”) of the river after His baptism.
Whether one emphasizes that Jesus was beside the Jordan, or in the middle of the river, is incidental to the real focus of His baptism. Here, as in sanctification, the result is more important than the process. The fact that these two prolific New Testament writers chose to convey the event in different words gives a much clearer picture of Christ’s baptism. There is not a right or wrong account. Both Mathew and Mark are categorically accurate in their depiction of the event at the Jordan River.
Conjoining these two Gospel accounts confirms that Jesus was both, in the middle of the river and also, standing by the edge of the river. The Holy Spirit did not include these accounts to initiate confusion or to create an apparent contradiction of details. He guided these writers in the selection of their accounts to allow the individual believer to focus on the aspect of the event that seems most significant to them. 

Thus, it is with the teaching on sanctification. One teacher may emphasize the immediacy of the inception of the event, while another instructor may focus on the process, progress, and continuation of the event. Both positional and progressive sanctification have their biblical foundations and both are equally accurate since they both are supported by the Holy Scriptures.
Either emphasis can be taught with confidence knowing that the grammar of the New Testament allows for both elements of the Doctrine of Sanctification to be taught. It is not a case of choosing “either/or perspective” to the denigration of the other. Biblical sanctification is both instantaneous and progressive.
Perhaps the confusion between the two camps can be clarified when we realize the tripartite nature of man. God made man in His image: a three-dimensional being. Man is inherently a spirit, who has a mind and lives in a body. God does not speak of sanctification as a mental or physical experience but one that changes the spirit from being unholy to being holy. 

God makes the spirit holy (hagiazo = “to sanctify”) through the new birth. Ephesians states that new converts are “created in righteousness and true holiness” (4:24). This refers to the new, reborn spirit of man. As a result of confession and repentance, man is sanctified by the power of Christ’s blood. It is instantaneous and complete. There is no partial sanctification in the spirit of the redeemed. God made us holy, even as He is holy.

However, the brain is not made holy nor is the body made holy through the salvation-sanctification experience. Those areas are decidedly man’s responsibility to reel in, and bring under submission to Christ. The Bible teaches that the spirit of man is reborn, the mind has to renewed, and the body will be redeemed. One area is instantaneous while the other two are life-long pursuits.

When we try to make sanctification embrace all three elements of man, and summarily state that the experience is instantaneous and complete, we are misguided in our theology. If this hypothesis were true, there would be no need for any Scriptures following the Gospel accounts. The four Evangelists very adequately point the sinner to the Savior and establish the mandate for holiness of heart. Nevertheless, God did deem it important to include twenty-three additional books to the canon of His Scripture, and for good reason.

The purpose of the Epistles is to assist the new convert in how to “flesh-out” the new birth they have received and how to “sanctify their vessel.” If sanctification were a “one-stop fix-it shop,” there would be no need for the 1,050 commands listed in the New Testament. Most of these are given in the imperative mode, and state commands for us to obey. They appear as verbs in statements like, “Give, Love, Forgive, Pray, Repent, Speak, Flee, Avoid, Submit” and many others.
Two essential imperatives are recorded in Ephesians 4:22-24. Here the Holy Spirit implores the believer,  
“That ye put off concerning the former conversation the old man, which is corrupt according to the deceitful lusts; And be renewed in the spirit of your mind; And that ye put on the new man, which after God is created in righteousness and true holiness.” 

In psychological terms, this process is called Dehabituation and Rehabituation. It involves the stopping of bad habits and the beginning of new habits. You put off something bad and put on something good. Paul, in his Ephesians letter, gives several examples of this process to this fledgling church regarding the types of behavior that must be eradicated, and the replacement behaviors Christ expects from His followers.
Paul leaves no doubt that certain patterns of behavior are unacceptable in the Kingdom of God. He further places all the responsibility for this process of “putting off and putting on” squarely on the shoulders of the believer. He never intimated that God would eradicate lying, anger, stealing, corrupt speech, bitterness, wrath, clamor, evil speaking or malice from the conduct of the believer by an “experience” of holiness. The metamorphosis takes place in the heart when God dramatically and instantly changes it from a cold, stony heart to a brand-new heart (spirit). There is no metamorphosis, but a process, in the arena of discipleship.
The Holy Spirit conveyed this same message of “put off/put on” to the Colossian Church (3:8-14) about addressing their inappropriate conduct as believers in Christ. Never, did Paul say to either of these congregations that (1) their conduct meant they were unsaved, (2) their conduct was God’s responsibility to change, or (3) God had an experience awaiting them that would supernaturally displace all of these behaviors and attitudes with a sanctified mind. While we all could hope for such a panacea, there is none in God’s Kingdom that replaces the accountability and responsibility, which He has placed upon our shoulders. 
The previously mentioned 1,050 commands of Christ deal with every area of the mental and physical struggles that Paul describes in Galatians as the war between the spiritual and the carnal. Our thoughts and appetites must be brought under the control of our re-born spirit. This spirit is the “new man” that God has created in the heart of the believer. Our sanctified spirit desires our minds and our bodies to come into alignment with the Word of God. Holiness of heart is received; holiness of mind and body is achieved. 2 Timothy 2:21 states, “If a man therefore purge himself from these, he shall be a vessel unto honour, sanctified, and meet for the master's use, and prepared unto every good work.” 
When we fail to consider the three dimensional nature of man, we will incorrectly assume that God is rebirthing each part at salvation. Again, this is inaccurate. God does not relate to man on either the mental or physical dimension. He communicates “heart-to-heart” never, brain to brain or body to body. Everything God does for us, or in us, He does through His spirit to our spirit. 

The Holy Spirit starts everything in the heart and then filters it out to the other aspects of man. Salvation starts in the heart. Sanctification starts in the heart. Healing starts in the heart. The Baptism of the Holy Spirit starts in the heart. You are not baptized in the Holy Spirit when you speak in tongues; you speak in tongues because you received the baptism of the Holy Spirit. When your heart has received, your tongue will speak. Physical and mental manifestations are the result of what has transpired in the re-born spirit of the believer.
Understanding the difference between holiness in the heart, and holiness in conduct, is not to be seen as a compromise for the “Second work” adherents. It may actually strengthen their position as they narrow the focus of their “completeness of this work of grace” to the heart, and not the mind and body. Biblical holiness is not incremental, neither is righteousness. They are gifts of a self-contained “quality” that God bestows on believers. These qualities are characteristics of God Himself that He freely gives to the believer. 
There is no admixture of “unholiness” or “unrighteousness” that God imparts to the human spirit.. When the Bible recorded 1 John 1:9 (“If we confess our sins, he is faithful and just to forgive us our sins, and to cleanse us from all unrighteousness.”), the Holy Spirit emphatically declared that there remains no unrighteousness in the heart of the repentant Christian. If none remains, then all that remains is full and complete righteousness. There are no degrees or increments of this qualifying gift from God that places us in right standing with Him. One is either completely righteous or completely unrighteous. There is no middle ground. Thus, it is with holiness of heart. One is either saved or unsaved, either holy or unholy, but not both.
Biblical Sanctification and Righteousness work on the principle of displacement. This law of physics comes by way of Archimedes. Legend says, “Archimedes discovered the principle of displacement while stepping into a full bath of water. He realized that the water that ran over equaled in volume the submerged part of his body. Through further experiments, he deduced the above-mentioned Archimedes' principle. The legend goes further and tells that Archimedes was so excited with his discovery that he hopped out of the bath, and rushed naked into the street yelling triumphantly, "Eureka!" "Eureka!" (Greek word for 'I have found it!).”

This principle of displacement is seen more readily when a bright light is introduced into a darkened room. When one is confronted with abject darkness, the objective is not to chase the darkness out, but to introduce a light. The light will always, and instantaneously, begin to displace the darkness. So it is with the introduction of Jesus, the Light of the World into our spirits. All darkness must leave when His light is brightly beaming. 

Too many people spend their time futilely trying to chase out the darkness of sin when all they need do is allow the Light of heaven to shine. Do not swat at the darkness, turn on a light and the darkness will vanish. Allow God’s gifts of sanctification and righteousness to come in and sin has to go. There can be no cohabitation of sin in the heart of the fully justified believer.


Let us address the other concern in the teaching of sanctification is that of the timing of sanctification. Of the four major Caucasian Pentecostal denominations, the two oldest align themselves on the timing as “subsequent to salvation” while the largest, and the youngest, subscribe to a timing of “simultaneous with” salvation. This brings into focus the concept of “interim unholiness” in the new convert. If there is a gap between salvation and sanctification then the former status of unholiness would continue to exist in the newly saved. Is this what the Bible teaches? Decidedly not!
If holiness is a criterion for heaven, then the thief on the cross was both saved and sanctified simultaneously when he confessed his faith in Christ since He promised him he would join Him in Paradise. This seems consistent with what Peter witnessed in Acts 2:38 (“Then Peter said unto them, Repent, and be baptized every one of you in the name of Jesus Christ for the remission of sins, and ye shall receive the gift of the Holy Ghost.”) and again in Acts 10:45 (“And they of the circumcision which believed were astonished, as many as came with Peter, because that on the Gentiles also was poured out the gift of the Holy Ghost.”). 

In these two scriptures, there does not appear any suggestion of a time line or interval between accepting Christ and being filled with the Holy Spirit. The actual Greek grammar of these two verses indicates the use of the Genitive of Identification for the phrases “the gift of the Holy Ghost.” This would stipulate that the “gift” is not the gift of salvation imparted by the Holy Spirit, but is the Holy Spirit Himself who is the gift given by Christ. Since the grammar gives this insight showing no lag-time between salvation and the infilling of the Holy Spirit, we must conclude that God has established no such interval. Intervals would be determined by man, not by God. 
The reason it is important to consider the subject of interims, or intervals, is to recognize that the impartation of holiness (sanctification) can be simultaneous with salvation if the infilling of the Spirit is shown to be immediately subsequent to salvation. What is not simultaneous to salvation is discipleship. This constitutes the walking out, and working out, of Kingdom principles while living with our unredeemed minds and in our unredeemed bodies. 
Holiness of heart must lead to a diligent lifestyle of holiness in word, thought and deed. This is where Paul’s statement in 2 Timothy 3:16-17 is so insightful. The Holy Spirit inspired him to write, “All scripture is given by inspiration of God, and is profitable for doctrine, for reproof, for correction, for instruction in righteousness: That the man of God may be perfect, throughly furnished unto all good works.” The Bible gives guidance and directions for those already made righteous in spirit, to pursue righteousness in their conduct. Behavioral Modification will not produce righteousness but it will help sustain the gift God has imparted to the born-again believer.
When the Second-work proponents stipulate that sanctification is a complete work there needs to be some clarification. This view takes on the same requirements as those who espouse an “Unconditional Eternal Security” view. They leave no room for an exception. However, the Bible denotes certain qualifications and exceptions to both of these perspectives.
For the Unconditional Eternal Security camp, God talks about the Protasis (“if you will”) and Apodosis (“then I will”) conditions of the Suzerainty/ Vassal style of covenant, and how it can be abrogated by man. For the “completed work” camp, God speaks of discipleship, obedience, compliance, and lifestyles as having an impact on the mental and physical dimensions of man. Therefore, sanctification is complete only when you stipulate that it embodies the heart, and not the mind or body of the believer.
This is verified throughout the Epistles but nowhere is it more evident than in Paul’s writings to the Corinthian Church. A simple overview of his two letters to them reveals unequivocally that they were saved, sanctified, and baptized in the Holy Spirit. After Paul commends them for their faith in Christ, and newfound salvation and sanctification, he then proceeds to address their adultery, fornication, idolatry, cannibalism, incest, bigotry, gluttony, miss-use of the sacraments, chaotic services, and their abuse of the gifts of the Holy Spirit. 
Never did Paul imply that these Corinthian converts were unsaved, unsanctified, or unfilled with the Holy Spirit. He did, quite emphatically, take them to task for their conduct that was decidedly unbecoming of a Christian Church. He followed his exposure of their negligence to embrace a lifestyle of holiness with sage advice and instructions on how to correct their aberrant behaviors.
What is the lesson to be learned from these observations? It is encapsulated in this axiom: salvation, sanctification, and the infilling of the Holy Spirit are complete only in the heart, not in the habits of man. Paul’s instructions were not that these new converts needed to be re-saved, re-sanctified, or re-filled with the Holy Spirit. The injunction of the Spirit, given through Paul, was that the recipients of the Epistles needed to bring their thoughts and conduct into conformity with their spiritual experience of holiness. In other words, the Holy Spirit was saying, “Since you are saved, sanctified, and filled with the Spirit, act like it.” This was the message to these new believers in the Lord Jesus Christ and to all Christians who would follow.          
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